VIIK 81.42
BBK 81.432.1
DOI: https://doi.org/10.17308/lic/1680-5755/2026/2/102-111

PENNPESEHTAIINA KATEI'OPUUN CAKPAJIBHOCTHU
B TEOJIOT'NYECKOM TEKCTE
(HA MATEPUAJIE AHIVIOSI3BIYHOTI'O TEKCTA BUBJIUN)

C. M. IIamkoB

Tocyoapcmeennwiii nedazocuueckuii ynugepcumem umenu A. U. I'epuyena

REPRESENTATION OF THE CATEGORY
OF SACREDNESS IN THE THEOLOGICAL TEXT
(BASED ON THE ENGLISH BIBLE TEXT)

S. M. Pashkov
Herzen State Pedagogical University

AHHOTALUSA: PACCMAMPUBAIOMCA AKMYATIbHBLE OISl COBPEMEHHOU TUHBUCTNUKU 60NPOCHL MEKCMO0OPA308aHUL
CKBO3b NPUMY KAMe2opUaIbHulX C80UICE peuegblx npousseoenuil. Lenb cmamvu 3axa0uaemcs 8 000CHO8aHUU
CAKPANLHOCMU 8 KAYECMEe MeKCMOKAme2opuaibHol OOMUHAHMbL MEOL02UHeCK020 MeKema, npedonpeoensioujetl
ezo cemanmuxy u cmpykmypy. Cihopmynuposannas yens oocmuzaemcsi NHocpeocmeom: 1) paccmompenus cakpaio-
HOCMU KAK YHUBEPCATLHOU Kame2opull petueuo3no20 Co3Hanus, 2) unmepnpemayuu cakpaibioco 3HAHUs @ Ka-
uecmee Kame2opuanbHO20 CO0epICanUs cakparbHocmu. Memoovl uccied08anus 6K0HAIOM NOL0NCEHUs TNeOPUll
OOMUHAHMbBL, UHMEPMEKCMYATbHOCIU U KAMe2OPUATLHO20 MOOETUPOBSAHUS. EKCMA, d MAKICE dNEMEHMbL KOH-
TMEeKCMYanbHo20, NPONOIUYUOHATLHO20, IMOTHUEHO20 U 0ePUHUYUOHHO20 AHANU308. Mamepuanom uccieoo8anus
NOCIYHCUTIU COBPEMEHHble Meono2udecKue mekcmol nepuoouyeckozo usoanus « The American Journal of Biblical
Theology». C no3uyuii meopuu uHmepmexcmyaibHOCM Meo102UIecKutl MeKcm aHanu3upyemcs Kax uHmepmexcm
U hopma no3uMUEHO-penUUO3HOU KOHYENMyaru3ayuu CaKpaibHoCmu. Ycmanoeieno, 4mo cakpaibHOCny npe-
donpedersaem cemManmuKo-cmpyKmyphvle 0Co6eHHOCIU MeoI02U4ecKo20 MeKCMa U, COOMEemcmeeHHo, paccma-
mpueaemcs 8 kawecmee ghakmopa mexcmoobpazoganusi. Ilokazano, 4¥mo cemManmuKa aHaIu3upyemo20 mexkcma
KOHCIMUMYUpyemcs mpems Kame2opuanibHblMu Ce2MeHMamu CaKpaibHOCmu (OHOMamono2us, UMnepamugHocmo,
9CXAMON02Us), A UX SI3LIKOGLIE PENPE3CHMAHMbL XAPAKMepusylomcs cucmemnocmolio. Ilosumugnas konyenmya-
JTU3AYUA CAKPATLHOCTU 8e0em K ceHepayuu cOOCMBEHHO PeueUO3HO20 3HANUSA, KOMopoe coodujaem ucciedye-
MOMY MEKCNY SHOCEON0SUUECKU 2eMePO2eH b CIamyc (CakpaibHoe 3Hanue vs. perueuosnoe snanue). Cmpyx-
Mmypa meono2uiecko2o mexkcma 00ycioenueaemcs e2o YyHKYuoHATbHOU HANPAasIeHHOCMbIO — UHIMEPNPemayus
U 000CHOBaHUE 8ANUOHOCIU CAKPATLHO20 3HAHUA NOCPEOCMEOM KOHmeKcmyanvHol apeymenmayuu. Coomeem-
CMBEHHO, pa3nuyHble MUnbl 2UNOMaKcuca (YCiosHvle, GpemMennvle, nPOMUSUMenbHble, yCmynumenvHule, APU4UH-
HO-CNIe0CMBeHHble U NP.) PEenpe3eHMUpyIom J102UKY PACCYHCOeHUs, d A3bIKOGble CPeOCMBa cyObeKMUBHOU MOOANb-
HOCMU (IMOMUBHAS U OYEHOUHAS CEMANMUKA, MOOAbHbIE 21A20bL U BbIPAICEHUS) IKCNIUYUPYIOT A8MOPCKYIO
nosuyuio. Ilonyyennvie pe3yibmamsl NO38OIAIOM CMPo2o OUPDEPenyuposamsv caKpaibible U Pelucuo3nble pe-
yegvle NPou3ee0eHUs Ha TUHLBUCIIUYECKUX OCHOBAHUAX U AKYEHIMUPOBAMb UX TNEeKCMOMUNON02UYeCKUL CIMAamyc.
KiroueBble ¢J10Ba: cakpanbHoCmy, meono2uieckuli mekcm, mekcmooopasoeanue, KOHMeKCHYanbHas ap2yMeH-
mayus, UHMepmeKCnyatbHOCHb, SHOCEONOUECKAS 2eMepO2eHHOCIb MEKCMd.

Abstract: the article accentuates relevant issues of text formation through the prism of text categorial properties.
The purpose of the study is to substantiate sacredness as the text categorial dominant of theological texts. It is
effected by means of: 1) considering sacredness as a universal category of religious consciousness, 2) interpreting
sacred knowledge as a categorial content of sacredness. The methods employed in the study include the theories
of dominant, intertextuality, categorial text modeling and contextual, propositional, emotive and definitional
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analyses. The language material of the present study is taken from « The American Journal of Biblical Theology».
In the framework of intertextuality the theological text is viewed as an intertext and a form of positive religious
conceptualization. The author proves that sacredness determines the theological text semantics and structure.
Consequently, the analyzed category is interpreted as a factor of theological text formation. It is shown that the
theological text semantics is constituted by the three segments of sacredness (onomatology, imperativeness, es-
chatology), their linguistic representatives being systemically organized. The positive conceptualization of sa-
credness leads to religious knowledge formation that renders the analyzed text gnoseologically heterogeneous
(sacred knowledge vs. religious knowledge). The structure of theological texts is stipulated by their functional
orientation — interpretation of sacred knowledge validity through contextual argumentation. Accordingly, various
types of hypotaxis (conditional, temporal, adversative, concessive, causative-consecutive etc.) represent logical
reasoning, linguistic means of subjective modality (emotive and evaluative semantics, modal verbs and expressions)
explicating a writer s position. The obtained outcomes allow to differentiate sacred and religious texts on the
linguistic grounds and underscore their text typological statuses.

Key words: sacredness, theological text, text formation, contextual argumentation, intertextuality, gnoseological
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heterogeneity of text.

BBenenue

[IpoGiiema kareropraIbHOr0 MOJEITUPOBAHUS TEKCTA,
HECMOTPS Ha ATUTEIbHYI0 HCTOPUIO U3yUYEHHSL, IPOA0II-
JKaeT 0CTaBaThCs AKTyalbHOM. B yacTHOCTH, COXpaHsIeT-
¢Sl HEOOXOJIMMOCTh «BBIYJICHEHHS] HOBBIX CBOMCTB TEK-
cTa», 00yCJIOBJICHHAS Pa3BUTHEM JIMHTBUCTUKY M HAYKH
B 1esioM [1, c. 163]. [lepcrieKTUBHBIM HarpaBieHUEM B
KOTHUTUBHOW JIMHI'BUCTUKE BUJUTCS TAK)K€ M3yUEHUE
B3aUMOJEICTBUS JIMHIBUCTUYECKUX U PEIUTHOBEYE-
CKHX KaTeropuii [2, c. 49].

OnHo#l M3 BaXXHEHIINX KAaTErOpUN PEIUTHO3HOTO
CO3HaHUs IPU3HAETCS cakpajbHOCTb. [Ipoexius taHHO#
KaTeropuu B 00JacTb OMOIEHCKOro TEKCTa, a TAKXKe y4eT
TEOPETUUYECKUX TIOJOKEHUH (PUIIOTIOTHYECKOTO OCMBIC-
nenust foMuHaHThl (P. O. SIxko6con, 1. Mykap:KOBCKHiA,
1O. H. ToiustHoB, b. M. DiixenbayMm, B. M. XKupmynckuif)
MO3BOJISIET BUJIETh B CAKPAIBHOCTH TEKCTOKATETOPUAITb-
HYIO IOMUHAHTY, IETEPMUHHUPYIOLIYIO CTPYKTYPY U Ce-
MaHTHKY OMOJIEHCKOTro TEeKCTa, pealn3yeMyr Nocpe-
CTBOM pa3HOYPOBHEBBIX SI3BIKOBBIX CPEICTB M (PyHKIIU-
OHAJBHO HAIIPABICHHYIO HA PETPEe3eHTALNI0 0CO00To
THTIA 3HaHWS — CAKPAJIBHOTO. /[aHHBIN THIT 3HAHUA Xa-
pakTepusyercs Kak TPEXKOMIIOHEHTHAs! CeMaHTHYecKast
CTPYKTYpa, THKOPIIOPUPYIOILAsi CEMAHTUKY CaKpaIbHOM
OHOMATOJIOTHH, CaKpalbHON MMIIEPaTUBHOCTH U ca-
KpaJbHOH 3cxarojoruu. Tpu KOMIOHEHTa CeMaHTU4e-
CKOHM CTPYKTYpBI CAaKpaJIbHOCTH XapaKTEePHU3YIOTCs OTHO-
LICHUSMH CIIEICTBUS, HHTEPIIPETUPYEMBIMH B KaueCTBE
OCHOBBI CaKpaJIbHOTO TEKCTOOOpazoBanus [3].

[To3uTHBHASI KOHIIENITyaJIU3aIHs CaKpaJbHOCTH B
o0nactu penuruy, punocoduu, HCKycCTBa U HAYKU BEIET
K 00pa30BaHMIO0 THOCCOIOTHYECKH TeTEPOTCHHBIX TEK-
CTOB, T. €. TEKCTOB, B KOTOPBIX 3HaHHUE ONPEAEICHHOMN
THOCEOJIOTHYECKOM 00TacTH MOPOKIAACTCS B IIpoIiecce
KOHLIENTyaJI3alliK 3HAHUS CAaKPaJILHOTO (Cp. PeIUruo3-
HO-(UITO0COPCKHUN TEKCT, PEITUTHO3HO-XYI0KECTBCHHBIN
TEKCT U 1p.). TpagULIMOHHO CaKpaJlbHOE 3HAHUE OCMBIC-
nsiercs B chepe peurum; 3TOT MpoLecc BeAeT kK 00pas3o-
BaHUIO COOCTBEHHO PETUTMO3HBIX TEKCTOB (Oorociysxed-

HBIC, aruorpaduieckne, romuaeTuaeckue u mnp.). Cpenu
JAHHBIX TEKCTOB Ba)KHOE MECTO OTBOAUTCS TEOJIOTHYe-
CKHM TEKCTaM.

Teosornyeckuii TEKCT: K onpeaeJIeHuI0 MOHATHHA

Teonorust (6orociaoBue) MOHUMAETCSI KaK CUCTEMA
000CHOBaHUS PETUTHO3HBIX YueHui o bore, yenoBeke u
uepksu [4, ¢. 499]. BaxxHo 0TMETHTH C1TIOCOO 000CHOBA-
HUSI 9TUX YYEHUI: Torudeckue (GopMbl UIeamTuCTUIECKOI
CHEKYJIAIIMY Ha OCHOBE CaKpaJbHOTO TeKCTa [5, c. 434].
B 3apy0OexHbBIX HCCIEIOBAHUAX MOHUMAHUE TEOJIOTUN
MPUHIIMIHAIBHO HE OTIN4aeTcs. Tak, 3To HampaBlieHne
MBICJIN BUINUTCA KaK YYECHHUE O BOFG, Ero ornomenunn x
MHPY C MOMEHTA TBOPEHUS U JI0 3aBepiieHus [6, p. 904].
Taxxe mpU3HAETCSI 00YCIOBICHHOCTh JAHHOTO YUCHUS
cakpaimbHBIMH TeKcTamu [7, p. 21].

AHanu3 TUHTBUCTHUUYECKUX HCCIIETOBAaHUM, MOCBS-
MICHHBIX PEITUTHO3HON KOMMYHHUKAIINH, CBUICTECIIHCTBY-
€T 0 IOCTaTOYHO BapHaTHBHOM MeTas3bike. Hanpumep,
4acTO HAOIONAETCSl CBOOOTHOE UCIIOIh30BAHUE TEPMH-
HOB «(JTUCKYPC», «TEKCT» M «THUI TEKCTa» B paMKax Ol-
HOTO U TOTO K€ HCCIICIOBAHMS, TIPHUEM MX Pa3IHIns HE
Bcerga orosapusatorced. Tak, E. B. Ilnucos paccMarpu-
BACT HEMEIIKOS3BIUHBIN PEIUTHO3HBIN IHCKYypC B Kade-
CTBE 00BEKTa UCCIICOBAHMS U aKTUBHO OIEPUPYET TO-
HATHSAMH THIIA TEKCTA U TEKCTa JUIS WILTIOCTPALIUH BBI-
JIBUTaeMbIX monoxenunii [8, ¢. 4, 19-20]. E. E. Anucu-
MOBa U3y9aeT PEUTUO3HBIH TUCKYPC M OTHOCHT K HEMY,
B YaCTHOCTHU, COBOKYIIHOCTb TEKCTOB, CBA3AaHHBLIX C
MPEMETHOM 001acThI0 «penurus» [9, c. 14].

B HacTosiem uccienoBaHUM KIOYEBBIM TEPMHUHO-
MOHSTHEM BBICTYIIA€T KTEKCT», ONPEeIIeMbIi Kak
BepOalM30BaHHOE CO3HAHUE, UMEIOIee MUChMEHHYIO
(ukcanmro (cp. Mpiciib M. M. baxTuHa 0 Tekcre Kak
«BBIp@KEHUE CO3HAHUS, YTO-TO OTpaxkaromiero» [10,
c. 308]). AKIeHT Ha MUCBMEHHON (DUKCAIMK TEKCTa,
HaOJII0IaeMbIii TaKKe M B UHBIX PadOTax JIMHIBUCTHYE-
ckoit HarrpaeneHHocTH (O. I1. BopoOwera, U. P. I"anbrie-
pun, H. B. Jlanunesckas, U. b. PyGepr, 3. 5. Typaesa),
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OOBSCHSIETCS TEM, YTO TEONIOTHUECKUE TEKCTHI — 3TO, B
MIEPBYIO 0Yepeib, KIIHUCbMEHHbIE TOKYMEHTBD) (BbIpaxe-
nue . P. l'ansniepuna).

Teonoruueckas KOMMYHUKALsI HEOAHOKPATHO MPH-
BJIEKaJla BHUMaHUE JTMHTBUCTOB. L{ebio Teoaoruyecko-
ro obomenust }O. B. PoMaHueHKO BUIUT paszbsiCHEHUE
XPUCTHAHCKOTO BEPOYUYCHHUS U YOexJIeHHE aapecara B
HUCTUHHOCTH JIJAHHOTO YYEHHS ITOCPEICTBOM HHTEpIIpe-
tauuu CesmenHoro [Iucanus [11, c. 5]. Ilpennaraercs
KaTeropHabHOE ONMMCAHNE TEOIOTHYECKOTO JICKypca B
JIBYX €r0 BapHaIMSX (TOMyISIPHO-TECOIOTHICCKUH, Teo-
peruko-teonornyeckuii). [lepBorii perynupyercs «oc-
HOBHBIMM IIPUHLUIIAMIY TIOTMAaTU3Ma U SMOLIMOHAJIbHON
apryMeHTaTuBHOCTU. «OCHOBHBIMH KaT€rOpHsIMHU» I10-
MyJISIPHO-TEOJIOIMYECKOT0 TUCKYpCca paccMaTpUBaOTCS
MPELEeACHTHOCTb, HHTEPTEKCTYaIbHOCTD, SMOLIMOHAIIb-
Has apryMEHTaTUBHOCTb, aCCEpPTUBHAs MOAAJIBHOCTD,
OLICHOYHOCTH U SMOTUBHOCTH [ Tam ke, c. 11-14]. Ocra-
€TCsl HE COBCEM SICHBIM CTaTyC apryMEHTaTHBHOCTH
(mpuHIHT VS. TeKcTOBas Kareropus). Kpome toro, Beize-
JsieMbIe TEKCTOBBIC KaTCTOPUH HE SIBIIIOTCS CHEenn(pu-
YECKUMH IS TEOJIOTUUECKOT0 AUCKypca. Tak, HayuHbIi,
XYIO)KCCTBCHHBIH U MyOJHIHCTUICCKUN ITHCKYPCHI
TaK)Ke PEeNpe3eHTUPYIOT BblAesseMble KaTeropuu. Juc-
KyCCHOHHBIM ITPEACTABIISIETCS KATErOpUalibHOE OIIMCaHNE
TEOPETHKO-TEOJIOIMUECKOro Auckypca. « OCHOBHBIMU
MPUHLIUIIAMUA» JAHHOHM Bapualuu JIUCKypca BUAATCS
JIOTMaTU3M, Hay4yHasi aBTOPUTETHOCTh U pallMOHAIbHAS
apryMeHTaTUBHOCTb. «Beaylmmmu KaTeropusiMm» npu-
3HAIOTCS MPELEICHTHOCTh, HHTEPTEKCTYaIbHOCTb, PALH-
OHANbHAsl APTYMEHTaTUBHOCTb, TIEPCOHATIBHOCTD, CyOb-
eKTHBHAas MOJAJIbHOCTh, SMOTHUBHOCTH [TaMm ke, c. 15,
18-20]. Bo3Hukaet Bompoc: pa3Be He SIBIISIETCS paccMa-
TPUBAEMBIN KaTeropuaibHbI CIMCOK «BELYLIMM», Ha-
puMep, IS MyOITUIICTAYECKOTO B XYI0KESCTBCHHOTO
nuckypcoB? COOTBETCTBEHHO, B UEM TMPOSIBIISIETCS KaTe-
rOpHaybHAas CHEIH(pUKA TSOIOTHUECKOTO AMCKypca?
Kpome Toro, aBTop mpezsiaraeT 1BOMCTBEHHOE ONTUCAHUE
SMOTHBHOCTH: B KaueCTBE BEIYIICH KaTeropuu M «da-
KynsraTuBHONY [Tam e, c. 18, 20].

Ha marepuane T€ol0rnyeckoro TeKcTa u3ydaercs
KaTeTOpHUsl UPPEanbHOCTH, CHHOHUMOM KOTOPOIl pac-
CMaTPHUBAETCS KHEBO3MOXKHOE), IIPUUEM OIPECIICHUE
TEOJIOTMYECKOr0 TEeKcTa He mpeniaraercs [12, c. 3].
OnHUM U3 S3BIKOBBIX MapKEPOB KaTEeTOPHH HPPEaTbHO-
CTH IoCTynupyercsa onucanue uyna [Tam xke, c. 15].
CnenyeTr OTMETUTh, YTO OCMBICIIEHHE UyJa B KaueCTBE
HEBO3MO)KHOTO COOBITHS BBIXOIHT 32 TPAHUIIBI CTPOTO
JUHTBUCTHYECKOTO aHAJIHM3a i CHTHATTHU3UPYET 00 orpe-
JEIICHHBIX MIPOBO33pEHUCCKUX Tpe(hepEHITUIX HCCITe-
noBareds (cp., HanpuMmep, nouumanue uyga C. C. Ase-
puHLEBBIM [5, c. 498]). Teonoruueckuii TEKCT U3yda-
€TCsA Ha MpEeAMET pealu3aluud KaTeropuu CBA3ZHOCTH
[13], a raxxe penurnosznoit meradopsl [ 14]. B nmocnen-
Hell paboTe aHAIN3UPYEMBIH TEKCT pacCMaTpPHUBAETCS

KaK TOJIKOBAaHUE U MHTEPIIPETALsl CAKPaIbHOIO TEKCTa
[14, c. 34].

IIpencraBinsercs, YTO MHOTA K TEOJIOTHYECKUM pe-
YeBBIM [TPOU3BEACHUAM HEITPABOMEPHO OTHOCAT TEKCThI
WHOW THHONOrndeckoi kBanupuxanuu. Hanpumep, B
pabore [ 15] u3y4arorcs peTuruo3Ho-00rocinoBCKUe TEK-
CTBI, K KOTOPBIM MPHYUCIIAIOTCS TEKCTHI MOJIUTBEHHBIE.
OTHeceHHe K TEONOTHIECKOMY TEKCTY HHBIX TEKCTOTUIIOB
HaOroaeTes Takke B uccnenoBanuu [ 16]. [pemiaraer-
sl pacCMaTpUBATh TPYIHOCTH IIEPEBO/IA TEOJOTHICCKIX
TEKCTOB Ha MaTepHaJIe TEKCTOB OOrocmyxeHus. Jlymaer-
Cs1, OJTHAKO, YTO TEOJIOTUUYECKHI (OOTOCIIOBCKHIA) TEKCT,
C OZIHOI CTOPOHBI, U TEKCThl MOJUTB U OOrOCITY>KEHUS
— ¢ JIpyroi, Bce ke paszHble oOpa3oBaHus. B mepBom
cilydae pedub WJeT 00 HHTEepIpeTali CaKpaabHOro 3Ha-
HUS (CM. moipoOHee HMXKE), BO BTOPOM — O THAJIOTE Ye-
noBeka ¢ borom (MOMUTBA) U PEryssIUH STOTO TUaNora
(6orociy>KeOHBIH TEKCT).

B nacrosieii pabote TeKCTOKaTeropuaibHON JOMH-
HAHTOH TEOJOTHYECKOTO TEKCTa MPU3HACTCS CaKpallb-
HOCTB, @ CaM PacCMaTPUBACMBIH TEKCT MHTEPIIPETHPY-
eTCsI KaK HHTEPTEKCT U (popMa O3UTHBHO-PEITUTHOZHON
KOHLIENTyaJIN3allUKl caKkpabHOCTH. DyHKIMOHATIbHAs
HaIpaBIeHHOCTH JaHHOTO TekcTa Beies 3a C. C. ABe-
PHHIIEBBIM BHIHUTCS B 000CHOBAHHIH CAKPAIHLHOTO 3HAHHS
MIOCPEJICTBOM ameJIIUU K aBTOPUTETY CaKpaJbHOIO
TeKcTa. B ryMaHUTapHBIX HayKaxX JaHHBIN crtocod 000-
CHOBaHUS Ha3bIBAETCS KOHTEKCTYyalbHOW apryMeHTalu-
eil (apryMeHT K TpaJuluy, 3APaBOMY CMBICIY, aBTOPH-
TETY, Bepe), KOTopast UMeeT He0OXOUMBIH 3P PEKT HE BO
Bcex ayautopusix [17]. Pagymeercs, 0 «4uCTOTE» NAaHHON
apryMEHTAIlMU IPUMEHUTEIBHO K TCOJIOTMYECKOMY TEK-
CTY TOBOPHUTH HEBO3MOYKHO, JIUIIE O €€ TPEBATNPOBAHNH,
MOCKOJIbKY M3BECTHO, HACKOIBKO CHIIBHO TIOBIHUSUT HEO-
IUTATOHU3M Ha OOTOCIIOBCKYIO MBICTH MEPBBIX BEKOB
xpuctnanctea. Kak mumer M. M. baxtun, npasna, mo
JIpyroMy IOBOAY, «YUCMblX TEKCTOB HET U HE MOXKET
ow1TE» (Kypeus nam. — C. I1.) [10, c. 299].

OyHKIMOHAJIbHASI HATIPABIEHHOCTH TEOJI0IHYECKOTO
TEKCTa NPEJONPEAEIIET €ro COAePKaTeNbHO-CTPYKTYP-
HbIe 0COOCHHOCTU. BO-NEpBBIX, B JAHHOM TEKCTE Ca-
KpaJIbHOE 3HAHUE PENPE3CHTUPYETCSI ¢ MOMOIIBIO MHO-
JKECTBEHHBIX LIUTAT, Iepr(pa3s 1 (POHOBBIX CChUTOK. Eci,
HarpuMep, B 60T0CIy>kKeOHOM TEKCTE «Uy>KOH T0JI0CH HE
HHTEPIIPETUPYETCS, TO B TEKCTE TEOJOIHICCKOM OH SIB-
JSIeTCSl TPEAMETOM JIOTHUECKOl pedekcun. B pesyin-
TaTe MHTEPIPETATUBHON JESITEIbHOCTH B AAHHBIX TEK-
CTax UMEIOTCS BBICKA3bIBAHISI, HE SBILIONIHECS 00s13a-
TEeJbHBIMU 1151 IPUHATHS BCEMH YJIEHAMU PETUTHO3HOTO
coo0miecTBa (TeosoryMensl). CIecTBUEM STOTO Te3HCca
SBJISETCS HAJIMYUE CCBUIOK M LIUTAT HAa MHEHMS MHBIX
TeosoroB. Bo-BTophIX, B Ipoliecce JaHHOM peduiekchu
HOPOXJAEMOE PEIIUTHO3HOE 3HAHUE CTPYKTYpUPYETCs
MOCPEICTBOM Pa3lUYHBIX THIIOB TUIOTAKCHCA, Xapak-
TEPHBIX JJIs1 KOMIIO3UIIHOHHO-PEUEBON (DOPMBI «pacCyxk-
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JeHue». B-TpeTbux, MO3uTHBHAA MHTEpIIpeTalus ca-
KpaJIbHOTO 3HAHUS SKCIUTMIUPYETCs Yepes3 sI3bIKOBbIE
cpeAcTBa CyObEKTUBHON MOJAJIbHOCTH (MOAabHBIE
CJI0Ba, MOJIaJIbHBIE IVIATOJIBI, SI3BIKOBBIE €IMHUIIBI OLe-
HOYHOH ¥ SMOTUBHOU CEMAaHTUKH).

B normke ckazaHHOTO NMPaBOMEPHO YTBEPKAaTh
CIEYIOIEE: NPUHYUNUATLHBIM OMIUYUEM NPEONacaemot
JUHSBUCMUYECKOU KOHYENYUU 1e0N02UYecKo20 meKkcma
ABNAEMCA AHANU3 OAHHO20 TMEKCINA CKBO3b NPUBMY €20
MEKCMOKAMe20pUuaiIbHOl OOMUHAHMBL (CAKPATLHOCTU),
demepmuHupyouell TUH280CneYUpUKY 6cex OCMAanbHbIX
MeKCMOoBbIX NAPAMEMPOS.

MaTepnanbl H METOI0JIOIrud HCCJICJOBAHUA

OTMeueHHas BbIllIE THOCEOJOTrHuecKas reTeporeH-
HOCTb TE€OJIOTUYECKOTO TeKCTa (CaKkpalbHOE 3HAHUE VS.
PEJIUTHO3HOE 3HAHUE) IPEAOIPEesieT ero JUHIBUCTH-
yeckuit aHasn3. Ha nepBoM aTane n3ydarorcst si3bIKOBbIE
Ppenpe3eHTaHThI CAaKPATBHOTO 3HAHUS: ) HICHTH()UKAIHS
THUTIA PENPE3CHTUPYEMOTO CAKPAIBHOTO 3HAHUS (OHOMA-
TOJIOTHsI, UMIIEPATUBHOCTbD, ICXATOJIOTHS); 0) CIIOCOOBI
BKJIOUCHUST CAKPAJIBHBIX MHTEKCTOB (LIUTAIMSA, TIEPH-
(paza, hoHOBAs CCBUIKA); B) CTPYKTYPHBIC 0COOCHHOCTH
CaKpaJIbHBIX HHTEKCTOB (CJIIOBO, CIIOBOCOYETAHHE, TEKCT).
Ha Bropom sTarne ocyiecTBiIseTcss aHalu3 pernpe3eHTh-
PYEMOro peJIMrMo3HOr0 3HAHHUS, TOPOKAAEMOTO B IPO-
Lecce KOHLENTyalIn3aluy 3HaHUS CaKPaJIbHOTO: a) SI3bI-
KOBBIE CPEJICTBA, CEMAaHTHUYECKH COOTHOCHUMBIE C perpe-
3eHTaHTaMH CaKpaJbHOTO 3HAHUs; 0) S3BIKOBBIE Cpel-
CTBa, PENPE3ECHTUPYIONINE PA3IIMYHBIEC TUIIBI THITOTAKCH-
ca 1 CyObEKTUBHYIO MOJIAIBHOCTb.

B paborte ucrnomnb3yroTcs METO/bl KOHTEKCTYaIbHOTO,
MIPONO3UIIMOHATIBHOTO, YSMOTHBHOTO U JIC(UHUITUOHHOTO
aHanu30B. [Ipn n3ydyeHnn TeKCTOBOW CEMaHTUKHA METOT
KOJIMYECTBEHHOI'0 aHaJIM3a HE SABJISIETCS HaleKHBIM MH-
CTPYMEHTOM I103HaHUs U [I03TOMY He ITpuMeHsieTcs. Jleno
B TOM, YTO MHTETPALUs TEKCTOM OIPEEIIEHHBIX A3BIKO-
BBIX AJIEMEHTOB CIIOCOOCTBYET aKTyaJIU3allMd HX OKKa-
3MOHAJIbHOW CEMaHTHUKH (IMOTHBHOI, aKCHOJIOTMUYECKON
unp.). Comacumes ¢ T. B. LIUBbsH, 4TO «IIPOCTOI» SI3BIK,
YYaCTBYIOUIMI B KOHCTPYHUPOBAHUU MOJAETH MUPA, TIpe-
TeprieBaeT MHOTOYHCIIEHHbIE (DYHKIIMOHAJILHBIE I CEMaH-
Trdyeckue TpaHchopmanuu. «Ecnu cioBa mpocThl, 9TO
ellle He 3HAYUT, YTO MPOCTHI UX YHOTPEOIICHUS WK YTO
OHH OITMCBIBAIOT MPOCTHIC CUTyalum». JIEKCeMbI 3TOTO
SI3BIKA «<...> MOYTH TEPSAIOT COOCTBEHHOE 3HAYCHHUE U
MpUOOPETAIOT 3HAYMMOCTh W HOBBIC BAJCHTHOCTH B
npeaenax UHOM CUCTEMBI, CBA3aHHON HEIOCPEICTBEHHO
¢ monennio mupay (Kypeus nam. — C. 71.) [18, c. 10, 17].
OTH HaOIIONCHNUS B TIOTHON Mepe OTHOCSTCS K TEOJIOTU-
YECKUM TEKCTaM, PENPe3eHTUPYIOLIUM 0CO0YI0 MOEIh
MUDA.

B xauecTBe MaTepuana wccienoBaHUs ObUIM MPO-
aHAJIM3UPOBaHbI 35 TEOJOTMYECKUX TEKCTOB MEPUOIU-
yeckoro uszganus «The American Journal of Biblical

Theology» obmmM kommvyecTBoM okosio 700 cTpaHwIl.
Bce npoaHanu3upoBaHHbIC TEKCThI 3aTPATUBAIOT PA3ITHY-
HbIC aCIeKThl CAKPAIBLHOTO 3HAHUS. B 3aBUCHMOCTH OT
MPEBAIUPOBAHUSI SI3BIKOBBIX PEIPE3CHTAHTOB CaKpallb-
HOCTH, IPEIONPEACISIONINX COJCPIKATEIEHO-KOHIICTITY-
ANBbHYI0 HH(GOPMAIIHIO, TAHHBIC TEKCTI OBUIA Pa30UTHI
HA TPU KATETOPHH: CAKPaJIbHO-OHOMATOJIOIHYECKHE,
CaKpaJbHO-UMIICPATHBHBIC U CAKPAILHO-ICXATOIOTHYe-
CKHE TEKCTBI.

Konuenrtyaimn3anusi cakpajabHOCTH
B TE€0JOTHYEeCKOM TEeKCTe

CaKp(l]lea}l OHOMAamoaocuA

CakpasibHass OHOMATOJIOTHSI KaK KaTeropuabHbIH
CETMEHT CaKpaJbHOCTH TPENCTABISIET cO0OH COBOKYTI-
HOCTh cakpanbHbIX MMeH, T. . UmeH bora. B Tekcre ca-
KpaimpHOe VM peanmsyeT CBEpHYTYIO H Pa3BEpHYTYIO
IpPOIIO3UIKH. B mocnenHeM cirydae mpeauKaTHO-apry-
MEHTHasI CTPYKTypa KOPPEIHPYET C CaKPaIbHO-OHOMATO-
JIOTHYECKOU CUTYaIlel, perpe3eHTupyemMoit B Tekcte [19].

Ob6parumcs k Teonoruueckomy Tekcty «The Righ-
teousness of God and its Implications for Understanding
Romans 1:17 Within the Context of the Church»
(Dr. Dustin Sims)'. J[aHHBII TEKCT HOCBSIIIEH OCMBICIIC-
HHIO cakpaiibHoro Vimenu Righteous® B Berxom n HoBom
3aBetax u Ero 3naunmocTu mis Bepyromux u Llepksu.
CakpabHO-OHOMATOIOTHYECKOE 3HAHHE PEIPE3CHTUPY-
eTCsI TTOCPEICTBOM JIOCTAaTOYHO OOJBIIOTO KOJTHYECTBA
UTart, nepudpas u GOHOBBIX CCHUIOK, YBSI3BIBAEMBIX
ABTOPOM C aHAN3UPYEMBIM cakpanbHbIM MiMenem. Cpe-
IV BAKHEHIINX [UTAT, TIO3BOJISIFONIIX OCMBICIUTE MMs
Righteous, Teonor ucnomnb3yeT MHTEKCTH Genesis 18:25,
Judges 5:11, 1 Samuel 12:7, Psalm 9:8, Psalm 31:1, Psalm
35:24, Psalm 98, Isaiah 11:1-9 u Romans 1:17 (Sims
2023:2).

(1) « You could not possibly do such a thing: to kill
the righteous with the wicked, treating the righteous and
the wicked alike. You could not possibly do that! Won 't
the Judge of the whole earth do what is right?’» (Sims
2023:2).

B muxpokontekcte Ne 1 JI. Cum3 nutupyet Berxuit
3aBetr: ABpaam obrraercs ¢ borom u He BepuT, uto OH
YHHYTOXHT Beex sxkuteneit Comoma u [omoppsl (ipaBea-
HBIX U HENpPaBeAHbIX (the righteous, the wicked)). Ums
Righteous mpencTaBieHO CaKpalIbHO-OHOMATOJIOTHYE-
CKOM CHTYyaluel, pean3yolel pa3BepHyTYIO IPOIO3H-
uuto (You could not possibly do such a thing: to kill the
righteous with the wicked, treating the righteous and the
wicked alike). B cnenyroniem mukpokonTekcre J{. Cum3
IpeAaracT HHTEPIPETanio cJI0B ABpaama.

'URL: https://www.biblicaltheology.com/Research/SimsDO01.
pdf

2 TIpaBeqHbIi pacCMaTpPUBACTCS B KAYECTBE CAKPAIbLHOTO
Nwmenu [20, c. 43].
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(2) «What is important about the use of this term in
this passage is that it describes a characteristic of God.
God is righteous and will do what is right. Therefore, he
will judge based on what is right. However, he will not
allow injustice to continue. He will not sweep sin under
the rug. He will judge and if the actions of others do not
meet the standard of his righteousness, they will
experience the wrath of God. Abraham recognized God
as right in all he does» (Sims 2023:3).

Bor kak Righteous penpe3eHTUPYeTCsl HECKOIBKIMHU
CakpaJlbHO-OHOMATOJIOTUYECKUMHU cHTyarusamMu (God is
righteous and will do what is right, he will judge based
on what is right, he will not allow injustice to continue,
He will not sweep sin under the rug, He will judge).
[puuunno-cnencreennsie (Therefore), ycnosusie (if) u
MPOTUBUTENBHBIE (However) CB3U CUTHAIU3UPYIOT O
JIOTUKE PACCYXACHUSI TEonora. DTH PacCyXICHHS HE
BBIXOJAT 38 PaMKH CaKpallbHOTO TeKcTa: 000CHOBaHUE
npaBegHocTu bora peanusyercs cchlIKod Ha ABpaama
(Abraham recognized God as right in all he does), nHbI-
MU CJIOBAMHM, Ha CaKkpajbHbIA TeKCT. OTpuLaTeIbHbIN
SMOTHUB Wrath penpe3eHTUpyeT THEB, aTpUOyTHPYEMbIi
Bory nmocpenctBoM nmocceccuBHoM cBsizu (wrath of God)
(06 arpuOynmu smonmii bory cwm.: [21]). [IpaBenHbIit
locnons «rHEBaeTCs», €CIU [efa JIIoAeH He TPaBeIHbI
(do not meet the standard of his righteousness).

(3) « Let them tell the righteous acts of the Lord, the
righteous deeds of his villagers in Israel, with the voices
of the singers at the watering places’» (Sims 2023:4).

B mukpokontexcte Ne 3 mutupyetcst pparmeHT u3
kHuru Cyneit (Judges 5:11), B KOTOpoM CJI0BOCOYETaHNE
the righteous acts of the Lord akiileHTHpYET IIPaBETHOCTD
bora B Ero nenax. Jlanee aBTop npeajaraet Teojgoruyie-
CKYFO HHTEPIIPETAINIO 3TUX el (righteous acts).

(4) «What is interesting here is the use of the term,
‘righteous acts’. If one is to understand the meaning of
this phrase, one would need to recognize the deliverance
of Israel from the Canaanites presented in chapter 4. In
verses 12—18, the singers present the ‘righteous deeds’
of the villagers. However, in verses 19-23, the singers
sing of the ‘righteous acts of the Lord’. These verses
present the enemy coming against the Lord but the Lord
pronouncing a ‘curse’ upon them because ‘they did not
come to help the Lord, to help the Lord with the warriors’.
(Judges 5:23) Why are these acts considered ‘righteous
acts?’ Because God is the one acting. God s actions are
right because God is righteousy (Sims 2023:4).

[epBoe, uTo MpHBIEKAaCT BHUMAHUE B IIPHBEACHHOM
MHKPOKOHTEKCTE, — MHOJKECTBCHHBIE CCHITKH Ha CaKpalb-
HBIH TEKCT B IIPOIIecce apryMeHTaliy paBeaHocTH bora
B Ero nemnax. HeoO0XoquMOCTh aneuanuy K Ouoneicko-
MY TEKCTY PEIPE3CHTUPYETCS] MOIAIBHBIMU CIHHUAIAMU
(would, need, is to), a noruka paccyxIeHUH SKCIUTULH-
pyeTcs BONPOCHUTENbHON KOHCTpyKuuei (Why...) u
Pa3TUYHBIME TUITAMH CHHTAKCHYIESCKOM CBSI3U: YCIIOBHBIC

(if), mporuBuTenbHbie (However) u npuduHHbIe (be-
cause). ABTOp TIPUXOIUT K BBIBOIY: IIOCKOJBKY bor
npaBeJieH, Bee nena Ero taxoke npasennsl (God s actions
are right because God is righteous).

(5) «What has been presented in this article is a
survey of the righteousness of God through the Old
Testament culminating in Rom 1:17 with application for
the church. What is evident is that God's righteousness
is an attribute of God. He is righteous and is right in all
he does. He sets the standard which flows out of his
character. His righteousness is demonstrated in his works.
They are righteous acts» (Sims 2023:23).

MukpokonTekeT Ne 5 mpencTaBisieT co00i 3aKITio-
YeHHEe, B KOTOPOM MOABOAATCS UTOTH TEOJOTHYECKOU
MHTEpIpeTanuu cakpaibnoro Umenu Righteous. JlanHoe
Wms peanusyeT HECKOJIBKO Pa3BEPHYTHIX MPOIIO3UIIHN
(He is righteous, is right in all he does, God's righteous-
ness is an attribute of God, His righteousness is demon-
strated in his works). bubneiickuit bor sBnsiercs llpa-
6€0HbIM, Y 3TA TPABEIHOCTh MaHU(ecTupyercst B Ero
nenax. O KOHTEKCTyaJdbHOW apryMEHTAIMH JaHHOTO
Nwmenn curnanusupyet poHoBast cchiika Ha HoBbIii 3aBeT
(Rom 1:17), a Taxxe ynomuHanue Berxoro 3aBera (the
Old Testament). OTCyTCTBUE BOIIPOCUTEIBHBIX KOHCTPYK-
I, MICTIOTIH30BAHNE YTBEPIUTEIBHBIX (POPM HHIUKATH-
Ba U MHOXKECTBA JICPUBATOB JICKCEMEI right — BCE ITO
CBHUJICTEILCTBYET O 3aBEPIICHUU TCOIOTHUCCKON ped-
JICKCUU HaJ] CaKpaJIbHOH OHOMATOJOTUEH B pacCMaTpH-
BAaCMOM TEKCTE.

CaKpaJ’leafl HMIIEPATUBHOCTD

CakpaJibHasi UMIIEPATUBHOCTD, paccMaTpuBaeMast
Kak TeJIeCHas, AyIIeBHAS W TyXOBHAS PETYJIAIHS MTOBE-
JICHVsI YeJIOBEKa, CErOfHs MPHOOpETaeT Bce OOIBIIYIO
aKTyaJbHOCTH B CBSI3U C PA3HOOOPa3HBIMHU CEKYIIPHBIMU
IpoIeccamMy B 00IIECTBE.

Paccmorpum Teonornueckuii Teket «Have the Same
Mindset as Jesus Christ: An Exegesis of Philippians
2:1-11» (Angela Gloria Erum)®, 8 koTopom UHTEpIIpE-
TUPYETCsI CaKpalbHasi UMIICPATHBHOCTh HOBO3aBETHO-
rO TeKCTa, B YACTHOCTH, 3all0BEJb CMUPEHUs. DTa 3a-
MOBEAb PENPE3CHTUPYETCS CYIIECTBUTEIbHBIM Aumi-
lity, a TaKk)Ke TOCPEJICTBOM JIEKCEM, UMEIOIIUX ¢ HUM
OTIpe/IeJICHHbIE KOHTEKCTYaJbHO 00YyCIIOBJICHHBIC Ce-
MaHTH4eckue koppensuuu (humble, humbled, humili-
ation, humiliate, humiliated, self-humiliation, self-re-
nunciation, self-sacrifice, self-giving, self-sacrificing,
obedience, abase).

3anoBeib CMUPEHUS OCMBICIISICTCS] B KOHTEKCTE HO-
BO3aBeTHOTO Tekcra — [locimanue an. [laBna x @wnn-
nuitnam (Philippians 2:1—11). Jlanubiii pparMeHT ca-
KpaJIbHOTO TEKCTa HECKOJIBKO pa3 LIMTUPYETCs, HO Topas-
JI0 YaIle nepuQpazupyercs.

3 URL: https://www.biblicaltheology.com/Research/Erum
AGO1.pdf
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(6) «He humiliated Himself by being obedient to the
point of death, that is death on the cross (€tameivooev
£0DTOV YEVOUEVOG DTNKOOG UEYXPL BavaTov, Bavitov 8¢
otawpod)» (Erum 2025:13).

(7) « 'Therefore, God exalted Him to the highest honor
and granted Him the reputation that is superior to every
reputation’y (Erum 2025:15).

B npuBeneHHBIX MHKPOKOHTEKCTAX ITUTHPYIOTCSI
ctuxu Ne 8, 9 Bropoii massl [locnanus amn. [1aBna. Yun-
ThIBas TO CaKpalbHOE 3HAHHUE, aBTOP Mpe/JiaraeT WH-
TEPIPETALNIO 3aMI0BEIH CMUPEHHUSI.

(8) «Although the purpose of Paul’s composition of
Philippians 2:1-11 was ethical instead of ontological,
the passage contains Christological features, especially
in verses 6—11. Philippians 2:6—11 demonstrates the
preincarnate form of Jesus Christ, His incarnation
involving humility, obedience, and humiliation for God
and humankind, and His exaltation resulting in every
living being worshiping Him. Jesus Christ is God-
Incarnate (God-Man)».

Philippians 2:6—11 could also be paralleled to Adam,
the first human being in Genesis 1:26-27. Adam was
created in the image of God, was tempted to be like God,
and was enslaved to sin, which resulted in death after his
disobediencey (Erum 2025:17-18).

B mukpokonTekcte Ne 8 aBTop aKIeHTHPYET CaKpalib-
HO-UMIIEPAaTHBHOE 3HAHUE, HHTSPIIPETUPYEMOTO HHTEK-
cta (purpose of Paul’s composition of Philippians 2:1-11
was ethical). DT0 3HaHHE PENIPE3CHTUPYETCS JIEKCEMaMU
humility, obedience v humiliation. IlepBas u Bropas JIE
XapaKTepHU3YIOTCs MOJIOKUTENIbHOMN Y3yallbHOM OLIEHKOM,
TpeTbsl — oTpuuareabHoi. ONHAKO €€ COIOJIOXKEHUE C
MEPBBIMU JBYMsI COOOIACT €l TAKXKE MMOJOKUTCIHHYIO
HarpaBJIeHHOCTh. Cp.:

— humility: ‘freedom from pride or arrogance: the
quality or state of being humble’;

— obedient: ‘submissive to the restraint or command
of authority: willing to obey’;

— humiliate: ‘to reduce (someone) to a lower position
in one’s own eyes or others’ eyes: to make (someone)
ashamed or embarrassed’*.

Wuteprperanus 3amoBe i CMUPESHUS, OTIACHIBAGMast
B [locnanuu an. IlaBna, ocyniecTBiasieTcsl HOCPEACTBOM
anemsanuu Kk Berxomy 3asery (Genesis 1:26—27). Cmu-
peHnue Xpucra conocTaBIIAETCs ¢ HEIOKOPHOCTbIO AJla-
Ma (disobedience). MonaibHbIii raron could penpes3eH-
THPYET BO3MOXXHOCTh JAHHOTO CPaBHEHHUSI.

Bplilie yIIOMHHAJIOCH O CUCTEMHOCTH SI3BIKOBBIX
CPE/ICTB, PEIPE3CHTUPYIOIINX TPU CEIMEHTA CAKPAIIbHO-
ctu. PaccmarpuBaemast cakpasibHasi HMIIEPATUBHOCTh
(3armoBeib CMUPEHHST) HE MOXKET OBITh HHTEPIIPETHPOBA-
Ha BHE CAKPaJbHOU OHOMATOJIOTUH. JTa B3aUMOOOYCIIOB-
JICHHOCTB 3KCILTUIIUPYETCsI Yepe3 YCTYMUTEIbHBIC CBS3U

4 Merriam-Webster. URL: https://www.merriam-webster.com/

(Although). HecMOTpsi Ha IEHTPAIbHOCTh ATHUCCKOMN
IpOoOIEMBl aHATH3UPYEMOTO HMHTEKCTA, aBTOP-TEOJIOT
MPU3HACT, YTO CMUpPEHHE XPHCTa 0053aTEIBHO TIPEIIIO-
naraet BouenoBeueHue bora-CriHa, pe3ybraToM KOTO-
poro siBnsieTca cakpainbHoe UMmsa boeouenogex (God-
Man).

PaccMmoTpeHne 3K3ereTn4eckux nNpodaeM HHTEKCTa
Philippians 2:1—11 conpoBoxxaaeTcs MO3UTHBHOM OlIeH-
KOW PEMpPEe3eHTUPYEMOTO B HEM CAaKpaJbHOrO 3HAHUS
(0bocHOBaHME €ro BATMIHOCTH). DTO MO3BOJISET paccMa-
TPHUBATH JAHHBIA TEKCT B KAYECTBE PEITUTHO3HOTO (CO0-
CTBEHHO PEJIUTHO3HBIA TEKCT).

(9) «As followers of Jesus Christ, we need to exhibit
harmony, love, and humility by considering the needs of
others in our church over our self-interests. If Jesus was
willing to dismiss His own rights in obedience to the
Father s greater purposes, we should do the same» (Erum
2025:18).

B mukpoxontekcre Ne 9 onuceiBaeTcst IpU3bIB Clle-
JI0BaTh NMpHUMEpy XPHUCTa B MPOsIBICHUH JTI00BU (love),
cmupenus (humility) n cornacusi (harmony). Jloruka
aBTOpa 00yCIIOBICHA aBTOPUTETOM CaKPaTHHOTO TEKCTA!
eci XpHUCTOC MPOSBIISIT 3T YyBCTBA, TO U Ero mocie-
JIOBATENX MPU3BAHBI K 3TOMYy. CHHTaKCHYECKHU ATO pac-
CY)KIICHHE MapKUpPyeTCsl yCIOBHOH cBs3bI0 (If), a Mop-
(bonoruuecku — MOJAIbHBIM T1arosioM (should).

CakpaJbHasi 3¢XaToJa0rust

[IpucranbHOE BHUMaHUE TEOJIOTOB-IK3ETETOB 00pa-
IICHO K BOIIPOCAaM 3CXaTOJNOTHUH, TOCKOIBKY 3Ta 00JIacTh
CaKpalIbHOTO 3HAHUS SIBIISICTCSI HANOOJIee TAMHCTBEHHOM,
HMEIOIIIeH HETIOCPEICTBEHHOE OTHOIICHUE K YETIOBEKY U
Mupy. JlaHHBIN TE3UC MOATBEPKIAETCS, B YACTHOCTH,
TeM, 4To rmocie s kaura bubmmu (Otkpoenne Moan-
Ha borociiosa), hoKycHpYyIOIIascs Ha 3CXaToJIOTHUeCKON
npoOiieMaTHKe, XapaKTepU3yeTcss HAMOOBIITIM CHMBO-
JU3MOM. DK3ereTnueckas caokHOCTb OTKpOBEHUS, TH-
mret A. @. JloceB, 00BsICHSET TOT (PAKT, UTO ITY KHUTY
pakTudecku He ToskoBanu CeaTsie OTupl. HeBo3Moxk-
HOCTh (POPMYITMpPOBAHUSI KAKUX-TUOO 00IIe00sI3aTelb-
HBIX BBIBOJIOB IPUBOAUT (husiocoda K cieayronemy 3a-
KITIOUCHUIO: «XPUCTHAHWH HE WMEET IpaBa ‘TOJIKOBATh
Amnoxkanuncuc’» [22, ¢. 220]. Onnako Oyayiiee Bceraa
MIPUBIICKACT, BOJIHYET YeIIOBEKa, U dTa 03a00YCHHOCTh
CTaHOBHTCS emie 0ojee OCTPOi B HACTOSIEE BpEMs —
BpeMs «TII00ATEHON SKOJIOTUIECKON M aHTPOIIOIOTHYIe-
ckoit karactpodwi» (B. C. Crenun).

Paccmorpum Teonorndeckuii TekeT «Eschatology as
transformation: a textual analysis of Isaiah 65:17-25»
(Joseph Irmiya)’, B KOTOPOM H3BECTHEIC ICXATOIOTHYIC-
cKkue 00pa3bl «HOBOTO HEOa» U «HOBOH 3eMJIM» UHTEp-
MIPETUPYIOTCS Kak TpaHchopMalus MUpa U 4eJI0BeKa, a
He creatio ex nihilo.

S URL: https://www.biblicaltheology.com/Research/Irmiya
JO3.pdf
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CakpaxbHO-ICXaTOMOTHIECKOE YICHHE O «HOBOM
HeOe» U «HOBOH 3eMIIe) IpeuIaracTcs B KHUTE IIPOpOoKa
HUcaiin n OtkpoBenun Noanna borocnosa. Teomnor mu-
TUPYET 00OHX aBTOPOB.

(10) «For behold, I create new heavens and new
earth, and the former things shall not be remembered or
come into mindy (Irmiya 2024:7).

(11) «then I saw a new heaven and new earth, for the
first heaven and the first earth had passed away... [ saw
the Holy City, the New Jerusalem, coming down out of
heaven from God... he will wipe every tear from their
eye. There will be no more death or mourning or crying
or pain, for the order of things has passed away... he who
was seated on the throne said, “I am making everything
new!...» (Irmiya 2024:15).

PaccmarpuBaemblie 3cxaTonoruueckue o0passl pe-
MIPE3EHTUPYIOTCS] COUNHUTEIILHBIMU CIIOBOCOUCTAHUSIMU
new heavens and new earth u new heaven and new earth.
PaccmarpuBaeMblii CETMEHT CaKpaJIbHOCTU PENPE3ECHTU-
pyeTcs TakxKe MHOXKECTBOM Mepudpas, urar 1 pOHOBBIX
CCBUIOK Ha CakpaibHbIi TekcT. KoHelr cBeTa mpecrasieH
cienyrommu riepudpazamu: the end of times, the end of
the age, the future of the world, eschatological new
heavens and earth, pre-eschatological picture n np. Ce-
MaHTHKa TPUBEICHHBIX CIIOBOCOYCTAHIH XapaKTepU3y-
eTCs aKTyaJH3HPYEMOH TEKCTOM OKKa3HOHAJIBHOW/y3y-
anpHON ceMoil ‘Oymymee’.

MHOxecTBO (POHOBBIX CCHUIOK Ha OMOIEHCKHIA TEKCT
(2 Peter 3:13; Genesis 3:14; Jeremiah 3:21, 17:8; Job 14:7,
Psalms 1:3,92:12—13; Isaiah 65:17-25; Philippians 3:20;
Revelations 21) cBUIETETBCTBYIOT O TOM, YTO aBTOP-TE-
0JIOT mpejyIaraeT 000CHOBaHHE BAIMIHOCTH CaKpajb-
HO-3CXaTOJIOTHYECKOT0 3HAHHS [TOCPEACTBOM KOHTEKCTY-
anbHOM aprymenrtauuu. IIpemaraemas Teosorndeckast
WHTEpIpEeTalHs 3CXaTOJOTHISCKUX 00pa3oB (new
heaven, new earth) He sBIsIETCS OOIICTIEPKOBHOMN TTO3H-
nueil. B yacTHOCTH, aBTOp MPUBOAUT Pl aJIbTEPHATHB-
HBIX TCOJIOTHUYECKHX B3IJISIOB HA HICCIIETyEeMYIO TIpo0ie-
My: modernized eschatology (Adolf von Harnack),
demodernized eschatology (Albert Schweitzer), realized
eschatology (C. H. Dodd), existentialized eschatology
(Rudolf Bultmann), politicized eschatology (Jurgen
Moltmann), systematized eschatology (John Nelson
Darby) (Irmiya 2024:3).

(12) «Fascinatingly, it has been discovered that
exploring the subject of eschatology as transformation
is an area untouched, especially with regards to using
Isaiah 65:17-25 as a point of departure. Therefore, this
is exactly what this present discourse is out to do, through
a critical analysis of the text of Isaiah 65:17-25 and
through seeing Isaiah 65:17-25 as a typological
expression and pre-eschatological picture of Revelations
21y (Irmiya 2024:4).

B mukpokontekcte Ne 12 aBTop BBIABUTAET TE3UC 00
ICXATONIOTUH KaK TPAaHC(POPMAIIUU U OCTYIUPYET YHH-

KaJbHOCTH TpeanaraeMoil uaTeprperanun. O6 3ToM
CBHUJICTEIBCTBYET Jiekcema untouched (‘not described or
dealt with’®), a donoBsie ccbuiku Isaiah 65:17-25 u
Revelations 21 curHanu3upyroT O TEOJOTHYECKOH Ha-
MPABJICHHOCTH UCCIICIOBAHMS.

I'maBHBII Te3uc 0 HOBOM HeOe W HOBOH 3emile Kak
TpaHchopMaIMU TOTO, YTO yXkKe umeercs (He creatio ex
nihilo) OOBSICHSET HAIMUUE B TEKCTE MHOXECTBA CJIOBO-
YIOTpeOIICHUH JIEKCEMBI transform W ee JIepUBaTOB
(transformation, transformed, transforming, untrans-
formed). JlanHbIC NTEKCEMBI, HEUTpalbHBIC B y3ycCe,
BKJIFOYAIOTCS] B COCTaB 00JIee CIOKHBIX S3BIKOBBIX CIH-
HHUI[ C ITOJOKUTEIHLHOM OKKAa3MOHAJILHOMU OIEHKOU U
AIMOTHBHOH HANPaBICHHOCTHIO (transformed Jerusalem,
transformed animal world, transformed place, transfor-
mation of the Heavens and the Earth, transformation of
the past, transformation of the human person, transfor-
mation of labor, transformation of the divine-human
relationship, transformation of the interaction between
nature, transformed heavens and earth, transforming
power of God, transformative power of God, God s trans-
forming power, transformed people). B cBoei coBoKyII-
HOCTH TPUBEIICHHBIC SI3BIKOBBIC CAWHUIIBI PEIPE3CHTH-
PYIOT PENUTHO3HOE 3HAHHE KaK Pe3y/IbTaT MO3UTHBHO-PE-
JIUTHO3HON KOHIIENTYaJIH3alliH CaKpPaTbHOCTH.

(13) «This work considered Isaiah 65:17-25 to
demonstrate that eschatology could also be considered
as transformation. The analysis of the text gives us a clear
understanding of the fact that when the Lord says ‘I will
create new heavens and new earth’he does not mean that
he would create from the scratch as he did in Genesis 1.
<...>. Notably, we agreed in this paper that Isaiah
65:17-25 could be taken as a type and a pre-eschatological
picture of Revelations 21. This is because what Isaiah
was not able to see and say, John clarified and fulfilled
this in clear diction. Finally we got it right that, God s
acts of transformation as understood from our text, gives
the church hope that all the persecution it is passing
through would one day become a thing of the past such
that ‘they will not be remembered nor will they come to
mind’. In addition, eschatology as transformation gives
the church this everlasting hope that believers in Christ
as they are transformed in the heart through the Spirit
would ultimately experience bodily transformation as
they get reunited with the Lord of the church at the
eschaton to live forever in their new abode provided by
Gody (Irmiya 2024:19).

MuxkpoxonTtekeT Ne 13 mmrocTpupyeT 3aKiTioueHne,
K KOTOPOMY aBTOP-TEOJIOT MIPUXOIHT B CBOEM TOJIKOBAHUI
CaKpaJIbHO-3CXaTOJIOTHYeCKOro 3Hauus (Isaiah 65:17—
25). I'enepupyemMoe peUruo3HOE 3HAHUE PEIIPE3CHTH-
pyeTcsi, B YaCTHOCTH, SI3BIKOBBIMU €AWHHUIIAME C CEMaH-
TUKOH ‘m3menenue’ (transformation, God's acts of

¢ Merriam-Webster. URL: https://www.merriam-webster.com/
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transformation, transformed in the heart through the
Spirit, bodily transformation). I[loBropHoe creatio ex
nihilo B koHIIE BpeMeH, epU(pazupyeMoe CII0BOCOIEC-
TaHueM create from the scratch, orBepraercs. ©OHOBBIE
cchUTKM Ha KHUTY beitusa (Genesis 1) u OTKpoBeHHs
(Revelations 21) MapKHpYIOT KOHTEKCTYaJbHYIO apry-
MeHTanm. [Ipuunnusie (because), BpeMeHHbIE (When),
CpaBHHUTEIIbHBIC (@) CBSI3U, KOHBIOHKTHI TICPCUHCIICHUSI
(In addition, finally), monanbHbIii TIaron could, akrya-
JIM3UPYIOMINNA B TEKCTE 3HAUCHNE ‘MEHTaJIbHAs BO3MOX-
HOCTB , CATHATM3HUPYIOT O JIOTUKE PACCYkKACHUS. OMOTHB
hope penpe3eHTUPYET MOTOKUTEIBHBIH MOIYC OCMBIC-
JICHUST CAKPAITbHO-3CXaTOJIOTHIECKOTO 3HAHSL.

3akjoueHue

KoHnTekcryanbHas apryMeHTanus: TPEXKOMIIOHECHT-
HOTO CaKpaJbHOTO 3HAHUS (OHOMATOJIOTHS, UMITCPATHB-
HOCTb, 3CXATOJIOTUs1) B 00IaCTH PETUTHO3HON KOMMYHH-
KaluK 00yCJIOBIMBACT TEHEPALIMIO TEOJIOTHYECKUX TeK-
ctoB. CofiepKaTeIbHO JaHHbBIC TEKCTHI XapaKTEePU3yOT-
Csl THOCEOJIOTHYECKOH reTepOreHHOCThIO: B Ipoliecce
KOHIICITyaIM3alMi CaKPaJIbHOTO 3HAHUSI AaBTOP-TEOJIOT
MPOAYLUPYET 3HAHUE PEIUTrno3HOe. B Teomornueckom
TEKCTe JaHHOE 3HAHUE PEMPE3CHTUPYETCS S3bIKOBBIMU
CpeICTBAMHU, AKTYATU3UPYOLIMMHE, TOMUMO Y3yaJIbHBIX,
SMOTHBHBIE H OIICHOYHBIC CEMAaHTUIECKUE KOMIIOHCHTHI,
OTCYTCTBYIOIIHE Y HUX B cucteMe. CTPyKTypa TeOoI0TU-
YECKOT0 TEKCTa MPEHAONPEALIIETCS ero (DYHKIIMOHATIBHON
HAIPABICHHOCTBIO — UHTEPIPETAIMsI 1 000CHOBaHUE
BaJIMAHOCTU CAKPAJILHOT'O 3HAHUA. B cBsa3u ¢ aTuM po-
AHAJIM3UPOBAHHBIN TEKCT CTPYKTYpUpPYETCs HOCpen-
CTBOM: 1) Pa3IMYHBIX TUIIOB TUITOTAKCHUCA, XapaKTCPHBIX
JUIsL KOMITO3HIIOHHO-PEYEBON (POPMBI «paCCyKACHHE;
2) A3BIKOBBIX CPEJCTB CyOBEKTHMBHON MOJAIBHOCTH.
IMpemioxeHHast KOHIICHIIUS CAKPATbHOCTH aKIIEHTHPYET
TEKCTOOOPA3yIOIY0 OCHOBY TEOJOTHUYSCKHX TEKCTOB,
MPEIONPEICISIONIYI0 UX CEMAaHTUKO-CTPYKTYPHBIE U
(YHKIIMOHATBHBIC XapaKTePUCTUKH.
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